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Arise ! Awake ! And stop not till the Goal is reached. 



INTEGRAL VISION OF VEDIC SEERS* 

‘ Truth is one: sages call It by various names 9 



fpier ^ ii 



I make you of one heart and one mind, 
devoid of hate. Love one another, as a 
cow loves her new-born calf. 

Atharva-Veda 3.30.1 
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Let the son be obedient to his father a 
be of one mind with his mother. Let the 
wife speak sweet and gentle words to her 
husband. 



Atharva-Veda 3.30.2 
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Brother should not hate brother, sister 
should not hate sister Let all of you work 
together with a common purpose, and talk 
what is beneficial to all. 



Atharva-Veda 3.30.3 



. , Another Atharva-Vedic hymn the Sammanasya-suktam, reminiscent of the 

^ructions to the student in the Taittinyopani$ad 1.1 1.1, is begun here. 
This beautiful hymn, which stresses the need for love and harmony in family life, 
is chanted during the upakarma ceremonies of the twice-born. 



ABOUT THIS ISSUE 



This month’s editorial deals with the 
means of attaining inner freedom. 

In WILLIAM JAMES AND SWAMI VIVEK- 
ANANDA: ASIAN PSYCHOLOGY AT HARVARD 

in the 1890s Dr. Eugene Taylor explores 
the background to the meeting of the two 
great minds — Swami Vivekananda and 
William James, the distinguished pragmatist 
philosopher and psychologist. The article 
is the transcript of a talk delivered by Dr. 
Taylor who is currently Associate in 
Psychiatry, Harvard Medical School, and 
Consultant in Psychiatry, at the Massachu- 
setts General Hospital. 

Are the ‘deities’ of the Vedas personi- 



fications of natural powers ? Or are they 
symbols of the spiritual truths of the inner 
world ? These questions are answered by 
Dr. Ardhendu ' Sekhar Ghosh, D. Sc., in 
VEDIC SYMBOLISM. The author who did his 
doctoral research at Sorboone, worked for 
some time under Irene and Joliot Curie in 
Paris, and retired as Senior Scientist at 
Bhabha Atomic Research Centre, Bombay. 

[n GANDHISM IN PERSPECTIVE: POLITICS 
AS PHILOSOPHY AND CULTURE Dr. Anil 



Baran Ray M.A., Ph. D (Columbia) touches 
upon some of the unique features of 
Mahatma Gandhi’s ideology. The author is 
Professor of Political Science, University 
of Burdwan, West Bengal. 



BONDAGE AND FREEDOM 

(EDITORIAL) 



The archetypal image of freedom 

One evening in late autumn a stout 
greenish yellow caterpillar with decorative 
eyespots and a horn-like spur at each end 
came crawling out of the Mayavati forest 
into this editorial office. After nosing 
around a bit it made straight for one corner 
of the room and ensconced itself comfortably 
there for the night. Next morning in the 
same corner there was instead of the worm 
a fluffy ball of golden silk which it had 
obviously woven around itself during the 
night. And there it remained all through 
the winter, unnoticed, unaffected by the 
snow-falls, hailstorms and rain that were 
changing the outside world. One fine 
morning in early spring the ball of silk was 
found to be empty with a big hole in it, 
and there was a large beautiful yellow 



tusser moth sunning against the window- 
pane. When the window was opened, the 
angelic creature gently flapped its iridescent 
wings and glided away into the golden rays 
of the sun which were filtering in through 
the mist. Under our very eyes, but mostly 
concealed from our vision, one of the 
marvellous acts of Life had been performed. 

When understood properly, every event 
in nature has a symbolic significance. For 
every event in the universe is in some way 
an approximation to the archetypal process 
of being, becoming and liberation. This is 
what, at the gross physical level, the Second 
Law of Thermodynamics represents : 
energy builds up, does work and is then 
lost for ever in the vastness of space. Life 
too, when viewed as a whole, is no exception 
to this law. Universal life consists of 
countless millions of individual life-cycles. 
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like that of the tusser moth for instance. 
The tusser moth begins its life as a leaf- 
eating larva, then spins a cocoon for itself 
within which it undergoes a radical trans- 
formation, and finally emerges as the free- 
flying imago. But the freedom of the 
tusser moth is limited and short-lived. The 
essence of its being is drawn back into the 
life stream and the whole life-cycle, is 
repeated all over again, endlessly. Therefore 
the tusser moth does jiot fulfil completely 
the ultimate purpose of creation ; and this 
is true of all living beings. Except man. 
Man is born as a child, grows and works 
and impelled by his inner impulses, spins 
the threads of bondage by which he binds 
himself. But then, he reflects, meditates, 
transforms his consciousness, breaks his 
bonds, and his radiant soul wings its way 
to the Supreme Self — never to be pulled back 
into the life stream again. This is of course 
true of only the ideal man ; the rest of 
mankind go on struggling in bondage and 
repeating the cycle. But every man carries 
deep in his unconscious the archetypal 
image of the free soul. 

It is this archetypal image of freedom 
that gives man an acute sense of bondage. 
If an animal is free to roam wherever it 
pleases, it will not feel bondage. But man, 
in spite of having all the freedom he needs 
to move about and enjoy life, still has a 
constant sense of bondage. It is upon the 
nature of his understanding of this bondage 
and the way he struggles to attain freedom 
that a person’s character and destiny depend. 

The wheel of bondage 

In Shakespeare’s King Lear the king tells 
his virtuous youngest daughter: 

Thou art a soul in bliss ; but I am bound 
Upon a wheel of fire, that mine own tears 
Do scald like molten lead. 

Here the ‘wheel of fire’ refers to the wheel 
of Ixion. Greek mythology narrates how 



Ixion, king of the Lapithae, committed a 
serious offence, and when nobody would 
purify him of this sin, Zeus carried him up 
to heaven. But Ixion tried to deceive Zeus 
himself and, as a punishment, was tied to a 
perpetually revolving wheel of fire in the 
infernal regions. Crime, guilt, sin and 
punishment — these constitute the wheel of 
Ixion which obviously represents the state 
of moral bondage in which quite a big 
section of humanity lives. In ancient 
Greece the followers of the Orphic cult 

conceived human existence as a series of 
rebirths constituting ‘the sorrowful weary 
wheel*. 

The Upanisads speak of the whole 
universe as a huge wheel, the wheel of 
Brahma ( brahmacakra ), with the individual 
self, symbolized as a swan (hamsa\ tied 
to this ever-revolving wheel . 1 According 
to this view, life itself is a state of bondage 
— not only the present life but also the 
after-life. All the three worlds— bhuh 
(earth), bhuvah (world of the pit? or manes) 
and svah (heaven or the world of karma- 
devas ) — are included in the wheel of 
Brahma. 



Vyasa m his commentary on Patanjali’s 
Yoga Aphorisms, speaks of the ‘six-spoked 
wheel of transmigratory existence’ ( sadaram 
samsdracakram ). The six spokes are: 

dharma and adharma (virtue and vice), 
sukha and duhkha (happiness and sorrow) 
and mga and dvesa (attachment and 
repulsion). Good actions lead to happiness 
and bad actions lead to suffering ; happiness 
leads to attachment and suffering leads to 
repulsion, which in turn produce good and 
bad actions, respectively — the whole series 
thus constituting a cycle, the wheel of 
transmigratory existence. The hub of this 
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Svetasvatara Upanisad 1.6 




